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PREFCAE
Endless Praise belongs to Allah Almigh
Creator, who shows whomever He wills the path 19 eerr,
happiness, the Sunnah of His beloved prophet 4. 1;;?:

blessings and His peace be upon the Best of His cre

ations, our
: .40 - ez N
Master Sayyldma Muhammed #Z#and upon his Family and
Companions. :

ty, our ¢ SETET s

The issue of difference between Salah(prayer) of men and
women is often raised by the Salafis. Many young men znd
women are sometimes confused on this matter. During June
2007, I compiled an article on this topic, which was released
on internet. Later with some addition it was published from
Falaah Research Foundation in March 2010, which was
accepted and appreciated by the readers. A Salafi organization
recently published a book raising doubts on the evidence
presented by us. The present work has not only answered those

Salafi objections but has added more material and references
on the issue.

I would like to thanks my parents for their blessings and
encouragement to do good things in life. For providing me
academic help and support, I would like to express my sincere
thanks to Dr Altaf Sa’idi and Shaykh Khalil Rana Sa’idi.

I'would like to express my thanks to Allama Yasin Akhtar
Misbahi, Mawlana Abdul Mubin Nu'mani and Jandb Zubair

Qadri for their du’a and encouragement in all my efforts.

Muhammed Fazlullah Sabri Chishti
6 Shaww3] 1434

Wednesday, 14 August 2013

Scanned by CamScanner



. The Importance of Salah

Allah is Kind and Compassionate with His creation. He sent
messengers and revealed books on them to guide the mankind
1o the straight path. The last and the final prophet' and
messenger is Prophet Muhammed #ji#l-on whom Qur’an was
revealed. The prophet taught the book and wisdom to his
companions. These teachings have been passed down through
generations. The success of an individual in both the worlds
lies in following the teachings of Qur’an and Sunnah.

calah is one of the five pillars of Islam. Every Muslim puts his
effort to perform it punctually with humility and correct body
postures. The five daily Saldh is fard (obligatory) for every
‘aqil (sane) and baligh (having reached the age of puberty)

Muslim.-
Allah says in the Qur’an: | o
- P oz 2T o ’:;’ /”im”.ﬁl
Gabail! ;;@;.3%;5%\ 1 ,ﬁb\;t—;b@[gu‘:gﬁé@@"

ook and establish prayer-

But those who hold fast to the B
indeed;: We will not allow ‘to be lost the reward of the

reformer's. [Al-<A’raf; 7:170]
To establish regular Salah (prayer) has been mentione

times in the Qur’an.

d many

Allah says: | o -
Sxits sl s s TR CH-A fero
Ay, 2554005 sal 356 DG5S .
2. Ss g Al eeT
The believing men and believing women are allies of one
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qnother. They enjoin what is right and forbid What is wrong
and establish prayer and give zakat (plescnbed charlty) and
obey Allah and His Messenger. Those ‘Allah will have mercy
upon them. Indeed, Allah 1s E\alted in Might and Wige.

[At-Taub bah; 9:71]

Allah says:

d}uda’)t.allr’j; bmww‘w!uw\

”

Indeed, 1 am Allah. Them 1S no~de1ty except MG., SO WOI‘Shlp‘
Me and establish prayer for My remembrance.[Taha; 20:14]

Establishing Salah helps us in staymg away from sin. Allah,
says: e

cuaaucuwwxulaaww,uw@ Al 'f.L:si i
—f Se s Bl s :a,H, Mlﬁbl;u-lj)iﬁ-lli

Recite what is sent of the Book by 1nsp1rat10n to thee, and
establish regular Prayer: for- Prayer restrains from shameful
and unjust deeds and remembrance of Allah 18 the greatest
(thing i n life) W1thout doubt. And Allah knows the (deeds) tha‘t o
ye do. [Al-'Ankabut 29: 45] |

To

| absolutely leave out and omit performing Salah is an
outr |

ageous-and 1ne\cusable act. Allah says in the Qur’ an:

UFLW»%-%UCM@MU\L&’;UA}J,:

S
0 wWoe to the worsh1ppers who are neolectful of their prayers
[ALl- Ma’tin; 107:4-5),

T

eshtelj e nurrlerOus ahad‘ th which talk about the

autl1 ‘shiment of Salah. Imam al-Bukhari ‘records on the
ority OfAbu Abdur rahman Abdullah the son of 'Umar ibn

Al-
Sayl\hattab (A45) Who said: I heard the Messenger of Allah &
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»Jslam has been built on five [pillars]: testifying that there is
no deity worthy of worship except Allah and that Muhammed
is the Messenger of Allah, establishing the Salih (prayer)

paying the Zakat, making the Fajj (pilgrimage) to the Housc,:,

and fasting in Ramadan. [Sahif al-Bukhari: Kitab al-Iman, The
book of faith]

In another hadith recorded by Imam Bukhari it says: Narrated
Abu Huraira: I _heard Allah's Apostle saying, "If there was a
river at the door of anyone of you and he took a bath in it five
times a day would you notice any dirt on him?" They said,
"Not a trace of dirt would be left." The Prophet added, "That is
the example of the five prayers with which Allah blots out
(annuls) evil deeds." [Sahih al-Bukhart: Awqat al-Salah (Times
of the Prayers)] |

There are many warnings to those who do not perform Salah.
It is narrated on the authority of Abil Zubair that he heard Jabir
b. Abdullah saying. I heard the Messenger of Allah Jjid-
observing this: Between man and polytheism and unbelief is
the aban_donm_eﬁt of Salat. [Safﬁﬁ Muslim: Kitab al-Iman]

Hence -We. should try to perform prayers at its stipulated time
We have to be completely solemn, submissive and humble to
Allah during our performance of Prayer. Allah says:

Certainly will the b;lievers have succeeded, they who are
 during thejr prayer humbly submissive. [Al-Mu'miniin; 23:1-2]
May Allah help all of us to perform Salah with Khushu'
(humility) at stipulated time. Amin.
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A Brief Historical Background

The Salafis are of the view that all the laws of Salih g
common to both men and women, and that there is ng
difference between them. They also claim that the ﬁz.:d'i’lh"l’my
as you have seen me praying"l is general and, thercefore
should be applied equally to both men and women. It should
be realised, however, that our own interpretation and logical
- ference of this fadith cannot compare with the other ahadith
of the Messenger of Allah 474k and the verdicts and practice
of the Sahaba(Companions) and Tabi'un (Successors) quoted
below.

The Salafis are of the view that all hadith should be accepted
and understood on the literal meaning. It is because of this
fallacy they have fallen in the wrong path of
anthropomorphism (tajstim). The Salafi sect is hardly three
hundred years old. Their elders disagreed with the main body
of Islam called Akl al-Sunnah wa al-Jama'ah on many matters
of creed and Jurisprudence, but they agreed with Ahl
al-Sunnah that there are certain differences between the
postures of men and women during Saldh. However, the

present generation of Salafi scholars has started opposing Ahl
al-Sunnah on this matter.

Before we discuss the reason for the current opposition from

Salafl sect, it is prudent that we quote the views of two Salafl
Scholars from past on this issue.

L. Tt will be discussed later in the book.
2. Same pattern of date will be followed throughout the book.
Scanned by CamScanner
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The Salafl Scholar Abdzul Jabbar Ghaznavi (1268A.1/1852
c.E-1331A.H/1913C.E.)” wrote that during Salih women have
different postures for sitting and prostration. He cited rulings
from different schools of Jurisprudence, all agreeing to this
effect. He finally wrote: "The differences between postures of
men and women in Salah are agreed upon by the majority of
the Scholars and the four school of Jurisprudence. Anyone who
disagrees on this issue is unaware of the books of ahadith and
does not contemplate the rulings of the Scholars." Readers
can seen the attached scanned images of this verdict.

Another Salafi Scholar'Abd al-Haq Al Hashmi al-Salafi
(d.1392/ 1971) wrote a book mentioning the difference of
postures between a man and a woman during Salah. After
mentioning the views of the majority of the scholars including
Ibn Hazm, he writes “I agree with the views of those people
who say that a woman should not spread her body during
bowing (ruku) because this is more concealing for her."4 A
scanned image of the text is attached for the readers.

In the next Chapter we will discuss the Salafi error and it’s

réason.

\

3. FatﬁWﬁ‘Ulamﬁ-e-ﬁadfth; 2:148.150. Multan: Maktabah Sa'diyah,
1394/197’4 =
. ‘Abd al-Haq Al Hashmi: Nasb al'amid fi mas'ala tajafi al-mar'at. p.52.

Cairg. n
AIro: al-Matba'ah al-'Arabiyah al-Hadith 1397/1 977
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The Hadith: Pray as You Have Seen Me
Praying and Al-Albani

Imam al-Bukhari records: Narrated Malik: We came to the
Prophet and stayed with him for twenty days and nights, We
were all young and of about the same age. The Prophet wag
very kind and merciful. When he realized our longing for our
families, he asked about our homes and the people there and
we told him. Then he asked us to go back to our families and
stay with them and teach them(the religion) and to order them
to do good things. He also mentioned some other things which
I have (remembered or) or forgotten. The Prophet then added,
"Pray as you have seen me praying and when it is the time for
the prayer one of you should pronounce the Adhan and the
oldest of you should lead the prayer."”

The Salafis tend to take the literal meaning of the words "Pray
as you have seen me praying" and argue that men and women
have to pray in the same manner. Their point of argument
being that since this is a general order and it does not
distinguishes between men and women, so both, men and
women; should perform Salah in the same posture.

Ahl al-Sunnah wa al-Jama'ah argue that this hadith cannot_bf
>- Bukhari: Sahih al-Bukhari, 1:128 (No.631) Cairo: Dar Tauq An-Najah,
131171893
u“db@%qf@fgxfbjwdbgu,ﬂwLﬁu,dlsd&dicﬁw; v
Li,-z‘@;é:smh}u@,)[;;,.w&,»,w&nyd‘,ﬂ\dlwfwb
u.e,\uaiw:ufbiugw@)Q,Jw,wwdamdng.&uﬁ
2250103 00515030 oSl U1 gm0 s (3 bsng U5y L Lizn!
Phall e oo 3 ol S koo i1 5f gitn Ll 559 0059
#5551 oSag ds oS us oS54
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taken on it's literal meaning. Because the command is to pray
in a manner in which prophet was 'seep' praying. Now no
human being on this planet earth is alive who 'saw' the

postures and manners in which the prophet fi#- performed
Salah. If the Salafis argue that the Muslims must learn Salah
from books, then we ask, who wrote these books? Do we need
to learn Salah from these books or do we need to act upon

"Pray as you have seen me praying?" If the reply is that the
"meaning" of the hadith is to learn Salah in a way which
Prophet (4Ji#i-)performed, then there is no disagreement! The
Ahl al-Sunnah wa al-Jama'ah has always said that the meaning

of this hadith is that you must perform Salah in a manner in
which I have 'taught' you.

The Salah of a patient and a traveller is different from a Salah
of a normal person. The differences are mentioned in many
ahadith. Similarly, there are many ahadith which talks about
different posture of sitting, prostration, position of feet etc for
women. Based on these ahadith, the companions and the
successors explained different postures of Salah for women.
All the four school of jurisprudence agree that women have
different manner of sitting, prostration etc. The Salafis on the
other hand argue that men must keep their legs wide apart in
Standing position and the women must also do the same. They
further argue that like men, women must also keep gap
between stomach and thighs during prostration. However as
Per ahadith a woman must conceal her body during Salah.

Nasiruddin  Al-Albant (1331/1914-1420/1999), a Salaft
Scholar of the recent times, who is known for his strange
deductions and opposition to Ahl al-Sunnah wa al-Jama'ah said
that a man and a woman have similar posture in Salah. His
————

6. These ahadith are discussed in the coming chapters,
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understanding was based on the ﬁad‘fth of Sahth al-Bukhzy;
which we have discussed in the previous pages. It should b
noted that in the last Fourteen Hundred year.s, no .SChOIar from
any school of Jurisprudence has deduced thlS. ruling from thi
fiadith. In order to strengthen his view he twisted a statemen;
of a great fabi'i(successor) Ibrahim an-Nakha'i (47 / 667-96/ 714)

Before we discuss the twisting of the words by Al-Albani it i
necessary to discuss a hadith in which the Prophet A% has
~ praised the first three generations.

Imam al-Bukhiri records: Narrated Abdullah: The Prophet
said, "The best people are those living in my generation, and
then those who will follow them, and then those who will
follow the latter. Then there will come some people who will

- bear witness before taking oaths, and take oaths before bearing
~ witness."’ :

Tbrahim an-Nakha'i (d.96/714), Mujahid (d.104/722), Hasan
~ al-Basri (d.110/728), Ata(d.114/732), Hammad ibn Salamah
(d.167 / 784) etc. were the major tabi’in (Successors). Ibrahim
an-Nakhai' was not only a major tabi'i buit also a leading Jurist
of Kufa during his time. It is because of this.reason that Al

-Albani presented the view of Ibrahim an-Nakha’i to support
his argument. - |

T.he Successors learnt their religion and Juristic methodology
-directly from the companions, Their views and rulings are used
by the scholars to understand many issues about which we do

| EOt get direct ruling’s from the Sunnah of the Prophet 2-—:‘:'3”
: -

7. Bukhari::Sahth al-Bukhart -
o - ] 5:3 ._‘ M - - Naah,
1311,1893 (No0.3651). Cairo: Dar Taug An-NaJ

“m‘«iﬁm“@b‘&&w‘w‘M‘xlw;,mucugﬁubﬁsux/@w;wy
AR oS o sh 20 o33 3 s s slusaeald fuo g lF s
-433[65%{3%»%78:&@:;*3}@{“?:’
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mam Ibn AbT Shayba (d.235/849) records; [prs '

: him (an-Nakha';
said, "A woman should sit in Salzh as 4 man does "g o l-)

In Shafi'i figh men and women sit alike in the final tashahhud
with their legs out to the right side. But in other postures of
Salah like bowing (ruku), Prostration (sujid), first tashahhud

etc the posture of men and women are differe

nt in all four
schools of law. '

But Al-Albani wanted to prove that men and .wom"errr.,have
similar posture through_out the Salah. In order to prove this he

twisted the statement of Ibrahim an-Nakha'i!

Al-Albani writes: Ibrahim an-Nakha'i said "A woman .sh‘ould
do as a man does in Salah."® Al-Albani gave the same

~ reference from Musannaf of Ibn. Abi Shayba! But this

statement is nowhere to be found. We have attached the
scanned- images for the readers. Compare these two
statements! By twisting the original statement, Al-Albani is
trying to prove that Ibrahim an-Nakha'i said a man and a
woman have to perform Salah in the same posture and there is
1o différenée- at all!! '

‘We_ have quoted two Salafi scholars who lived before Al
-Albani, both of them agreeing to the fact that a woman has to
| Perfo'rin fboWing' ahd prostration with her limbs gathered as this
offers maximum concealment. Al-Albani was the first man in
- the Isrlémic his't'o-ry' ,Who came forward with this idea Qf "same
posture" and Spoilt the Salah of many sisters.
8.Tbn AbT Shayba: al-Musannaf: 2:507 (No.2804). Beirut: D3

14282006 | :

£ . S 2 U5
Uy LS 8NN G 8T ) s 1B ol il 0 pe 0F e 0 s U
o

-Riyad: Maktabat al-Ma’rif

r al-Qurtubah,

9. Al-Albant: Sifat Salat al-Nabi, p.189. a
lil-Nashr wa-al-Tawazi, 1410,1990
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Al-Albani changed the Arabic word (U85 taq'udu- to sit) with
( d,_c;; tafalu- to do). with the help of Saudi Petro dollars
Al--Albant's book was translated into many languages and
spread across the globe. Every Salafi now started thinking that
4 man and a woman have to perform Salah in the same
manner! Those Muslims who did not learn Islamic teachings
-and Saldh from their parents and Sunni scholars; they started
reading books of Al-Albani there by performing Saldh in a

wrong way.

Many Muslim sisters are forced to perform Salah like men
when they go to Saudi Arab for Hajj and 'Umrah. Whereas
those who did not learn Saldh in their younger age imitate
Salafi women thinking that whatever is done in Saudi Arabia is
correct! But we take our Islam from Qur'an and Sunnah, not
from the Saudi scholars who have a habit of fabricating books
to suit their desire.!® The Salafi sect is increasingly targeting
young people who do not have sound understanding of the
religion. It is necessary that we stick to the main body of Islam
which is called A4Al al-Sunnah wa al-Jama'ah.

Salah is the pillar of Islam; we should do our best to perform it
correctly. In the next few chapters we have presented evidence
to prove that the posture during bowing, prostration, sitting etc
in Salah is different for a woman when compared to a man. We
have tried to answer all the objections on these evidences
which are often raised by the Salafis.

At first we will list down all those differences in which the
laws of Salah are different for a woman and a man.

10. To know more about the fabrications and tampering of the Islam
see my book "Fabrications"; published by Falaah Research Foundation.

D
ic texts,
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Differences in Laws of Salap,
between Females and Maleg

1. Jum'a (Friday prayer) is fard upon men but not op Worney

It was reported from Tariq bin Shihab fror_n. the Prop.het that b,
said: The Friday prayer in congregation 1s an obligatip "
every single Muslim, except for four: An owned slave, ,
woman, a child and a sick person. 1

2. Unlike men, women should not give adhdan or say the
iqamabh. sr

Ibn 'Umar says "There is no adhan or iqgamah upon womep 12
Ibn Hajar has mentioned this in Talkhis al-Fabir.!3

3. There is a great difference in the awrah of a man and that of
a woman in Salah. Women must cover their entire body

~including the hair, leaving only the face, hands and feet
exposed. | »

1. Abi Dawid: Kitab al-
al-Rayyan, 1419/1998

ML ot 2o o0 0o syaret 5], i obinlly e ot Ui
-U"fﬁﬁ‘ﬁm‘s‘ﬁb\ﬂ#w&g SiVdelad sl B Jolyp

12. Al-Bayhag: Al-Sunan al-Kubra, 1: 408 (No 1779) Makkah
al-Mukarramah: Dz al-Baz, 14141994 ‘

& | .
Gl gl Sl 5L S50

Ll Ly

Sunan, 2:92 (No.1060) Beirut: Mu'assasat
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Umm_al-Momineen Ayesha Siddiqa reports that the Prophet
ﬁ’J,TJ’f”‘J’ said "Allah does not accept the prayer of a woman (who
has reached the age of) menstruation without a Khimar (head

4
scarf)- I

4. Women cannot stand in the saff (row) of men. They have to
stand behind the men.

Narrated: Anas bin Malik: One night an orphan and I offered

the prayers behind the Prophet in my house and my mother
Umm Sulaim was standing behind us. !5

5. Women cannot lead men in Salah

Imam Ibn Majah reports a hadith with a weak (da’if) chain
from Jabir bin Abdullah %, who reports as part of a longer
hadith that the Prophet 2 said "Know that a woman should
not lead a man in Salah."!6 Imam Sahnin al-Maliki (d.
240/ 854) narrates: 'Ali said: A woman does not lead as
Imam. 17 |

6. For the purpose of correcting or deterring someone in Salah

14. Abid Dawid: Kitab al-Sunan, 1:444 (No.641) Beirut: Mu'assasat
al-Rayyan, 141971998 |
u‘@:&weﬁwwcfsa[ﬁws:bbjdeHﬂcﬁG[-?LﬁUodﬁuJ\@MLﬁ@
8o all ety Y JB Wl _odws e bl Joo ol oF &83le p )l ey Aok
LY ails
15. Bukhari: Sahih al-Bukhari, 1:146 (No.727):. Cairo: Dar Tauq An-Najah,
13111893
M%La":db.eﬂbcﬁuﬁw&db‘\‘@:‘@wuw:dB.Md‘-ﬂwaﬁw
: -WMATJTJ‘»LH}WML}‘GQ‘QBL&“@?‘%’
16. Ziah. . irut: Dar al-Fi 40171981
Ion Majah: Sunan: 1:343 (No.1081) Be}rut. Dar al-Fikr, _1&?)/87,»\“,4;@,
17. Sahniin, Mudawwana: 1:178. Beirut: Dar al-Kutub al'ilmiyyah, 141571994
ey et bl eossasitl gdd s sidlolon case! J8
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Men should say Subfian Allah' loudly, whilst Womer ,
Men |
to clap their hands. | | |
Huraira: The Prophet said, "The saying

~ Allah is for men and clapping 1S fo.; V,‘.lomcn" "(If Somethin
~ happens in the prayer, the men can invite the attentio the
' mam by saying 'Subhan Allah." And women, by cly,
e '

Ony

Narrated; Abu 'Subﬁﬁn

ing
their hands. |
7. The reward of ¢ongregational Salat for men is twenty Sevey
times more than that of a Salat performed individually,
Contrary to this, the more rewarding Salat of a woman is i
which is most concealed and performed within the confines of
her home and of her innermost living quarters.,

'Abdullah ibn Mas‘ﬁd_ narrat‘ed'that the bephet (peace Be upon
him) said, "A woman's prayer in her bedroom is better than her
prayer in her courtyard; and her prayer in her storage room is
 better than her prayer in her bedroom."!? |

'1.\ wc?man's covering (al-Khimér) is defined by'A'isha as
nqthmg short of what covers both the hair and skin."20

- 18. Bukhari: Safith al- '

BIiges

Bukhari, 2:63 (No.1203) Cairo: Dar Tauq An-Najah

St don b Ui g Lo
19.  Abg Dawﬁ;ﬁmbdl?;ﬂwwbw sadedll podf
~a-Rayyan, 1419/1993 . unan, 1: 420 (No.571) Beirut5: Mu'assasat
N
el st gy, Ji

921G syt pole g £ o gl L
. 3 st loall fo il s P PP
20 A g e F Mo Ll lnton e P
1403/19‘8'3. ‘ 9 Musanpaf. 3:132 (No .504.9). Beirut: Mailis o Jslami
"v)*-\‘\’J\tS)\s L,Ju\ i Q;Jt . :

‘w;@% JQTQ,; o) Jeelolor tf):%
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[n another narration it reads: "Yahya related to me from Malik
from Alqama ibn Abi Algama that his mother said, "Hafsa bint
Abd ar-Rahman visited A'isha, the wife of the Prophet, may
Allah bless him and grant him peace, and Hafsa was wearing a -
long thin head scarf A'isha tore it in two and made a wide one
for her."?l |

Hence w0men' should' not only cover their body‘ and hair withl
- scarf, but should ensure that the scarf should not be transparent
50 as to show the colour of the hair.

The purpose of all the above narrations is to ensure that a
woman should perform Salah in the most eoncealmg manner,
whlch is in agreement with the nature of womer.

,,BEBE%EE%

2L Imﬂm Mahk Muwatta 2: 913 Calro Mustafa al—Bab1 al—Halabl 1406/1985
MWW%; e,JLs [ﬁutur- Wd‘dwuswb o P

z\w.’[:% Se il
(Gad Jb“"ﬂ‘-"d‘ ,.Lﬂ,d.ﬂls‘&\&a@-ﬁc»w F7
g - Lth)L?Law:’,
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1d a Woman Prostrates

- Abi [abib states that Rasul Allah passed by tw
yazid [0 performing their Salah. He said tq ther

were ,
women Who then make parts of your body toycy, the

"When you prostrate, . .
b d l}alecause o woman is unlike a man in these aspects "2
groun

How Shot

Notes:

:;zid Tbn Abi Habib (d.128/745) is a famous Tabi'i. Img,
al-Bukhari and Imam Muslim included twenty three and thirty
eight narrations respectively from him in their books, He
narrated from the companion 'Abdullah  bin - al-Harity
al-Zubaidi (#5).23

2. Sulayman ibn Dawiid ibn Hammad al-Mahri (d.253/867)

was declared thigah by al-Nasa'i and al-'Asqalani and he is
mentioned in Ibn Hibban's al-Thiqat.

3.'Abd Allah ibn Wahb ibn Muslim (d. 197/819) is a narrator

found in all six collections of hadith and an undisputed hadith
authority from the students of Imam Malik.

4. }-{aywah'ibn Shurayh (d. 157/774) is also a narrator of
hadith found in all six collections of hadith and an accepted

——

1273?:')1’) :T:';\Iféitab jLMwarasn_’ p.103: Dar al-Qalam. Beirut. 1406/1986
Sl e 1o L imw‘éﬁwk@; OF sl f 293 e led
-d?;k%g;;ﬁ ‘d‘; ‘d," ool s o Wb
23. Thiqat: Ibn Hibbz;n- ;”: Q)N w;eﬁ\dlpab\ua&wuwuu[ﬁow
o L3, 46 (N°‘§163), Dar al-Fikr, Beirut, 1395/1925 |
iy, gl U die ) fas ¢ adlqeed

J‘Q‘&\‘hﬁdggdw‘ . . . ﬂcf')"[;
SCNE 1Y ,,“"J szt e abluae g 3
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authority in ﬁad.l-th
5. Salim ibn Ghaylan (d. 151/ 768) Was a jurist from the
companions of Yazid Ibn Abi Hab'b and he was declared

thigah by al-Tjli and Ibn Bukaryr; while Ahmad, Abid Dawid,
al-Nasa'i and Ibn Hajar al- Asqalani said there is no harm in

 him(equivalent to saduqg) and Ibn Hibban and Thn Shahin
included him in their Kitab al-Thigat.

Salim bin Ghylan is a truthful (saduq) narrator. Ibn Hajar
writes that Imam Nasa'i and Imam Abi Dawiid said there is no
harm in him. Ibn Yunus has called him a Jurist and al-"Uqayli
has called him trustworthy.24 Ignoring all these praise, Salafis
love to quote Imam Darqutni's view who said that Salim bin
Ghylan was (matruk) abandoned. But this criticism (Jarh) is
not detailed (mufassar); hence it cannot take precedence over
praise (ta'dil) by other scholars.

Salaft Objection

This is a mursal hadith; hence it cannot be used as a proof.

Answer

A hadith narrated by a Tabi'i from the Prophet (i) directly
without mention of a Sahabi is called a mursal hadith.

Imém Abi Dawiid writes: "And as for mursal hadith then the

24. Ibn fajar: Tahdhib al Tahdhib: 3:383 (No 815) Beirut: Dar al-Fikr,
14041984 |
GJLNWMUGA,; Md\dw,:,w»u’wj)bcw-”d‘@ﬁucdy
U"“"Mdb Ba el ,oJLwU)L)-tJ‘Mj wu’biﬂdﬁylus o8 AL s
A5 3y by L Gyl Y osts s JBs Lbar gt leanl or e
oI, eledole
wr&u\dL,mb,M,ummdyduwugw“d‘d[‘l s
s Reast s et el adES 153 Jaall S 1 Swie 323 2t JEGT)
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holars of the past such as Sufyan al-Thawri,. Malik b, A
scho l-Awza'i used to use them as a proof until al‘Shaﬁ'i Cam’
:11:11 :r;ticised them and Mad ibn Hanbal Aanc{,gt}.lers fOHOWez
him in that. So when there 1 .no musnad h'cidltl—'l in opposig,
to the mursal hadith and there 15 nO mu.sn.ad had¥th 0 be fOUnd,
then the mursal is used as a proof, and it is not like the Muttag

in strength."2

Imim al-Nawawi writes: "According to Imam Malik, Iman
'Abii Hanifah, Imam Ahmad and most Jurists; Mursal cap b
used for proof. The view of Imam Shafi’i is that whey ,
Mursal is supported by other means, it can be used for proof "2

Imam al-Suyiiti writes with reference to Ibn Jarir: "All the
Tabi'in agree upon the acceptance of Mursal and rejection of
them is not narrated from any of them. None of the Imams for
two hundred years after this rejected them."27

This is sufficient to prove that all the Scholars of hadith have

accepted mursal narration. In the last fourteen hundred years
the Jurists from all four schools of Jurisprudence have used

25. Abt Dawid: Risalah Abi Dawud ila Ahli Makkah fi Washfi Sunanihi, p25,
Maktabah al-Islami, Beirut, 1405,1984 |

= ‘fuﬁ‘ﬁw[ﬁw»ﬂ‘u%&»d@@,w\ et o WUl
’*“Wuﬁk‘ 3B 5a2s oo 2 el el o anfby 4 olcs a2
'sﬂ‘ddé”'dhywym@sdw pluz s ols sl

26. al-Nawawi: Sharh Sahih Musl; i Cair®;
. : | uslim, p.30, h - al-Azhar,
13471929 -2l Maktaba

Alo-al31as] el g sty 437;[@—‘-,“‘ A5 Tur Ty i glselilars?

. _ !
Lafie, queMS,QG:a\ML“?"'J ’

.. DA
o Sharh Tagrib al-Nawawi, 1:104. Belrut-
-1lm1yyah, 1417/199¢
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(his narration to deduce the ruling'that 4 Woman must pl;ostr t
ate

in such a manner that her body parts must touch the eround
- Whereas when_ a man prostrates his chest and arms ShOgUld no;
touch the ground. The reason for this difference is that a
woman must prostrate in a manner ‘which offers maximum
concealment and modesty. - -

The Salafis do not understand the principlés of hadith. '»Their
motto is always to prove their argument correct. They oppose
principles of figh and hadith when it goes against their desire,
In order to blindly follow Al-Albani, they ignore this hadith

but still claim to be“ahlul hadith!"
| CHMEE
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W ShOllld a Woman Sit Dlll‘illg Salﬁh?

: d of Imam al-'Azam'Abg [l -
' ded in the Musna , L anifyp.
'It llas-rg;;ffah Larrates from Nafi'28 ‘.Nho said: .Abdlﬂlah Iby
.Smt;r was asked how the women performed their Salap duriy

the era of Prophet ke, He replied that iniEially they
rmed tarabbu'. Then they were ordered to dQ Thtifiiz."9

Ho

perfo

Explanation: |
1. The'Arabic word tarabbu' means "to sit cross legged."

9. The 'Arabic word Ihtifaz means the posture in which a
woman draws herself close together and leans on to one side
by resting on her left buttocks and completely contracting
herself, draws out the right leg to one side of the body and
places the left leg beneath one's right thigh. In this way the
posterior will come to rest on the ground rather than on the left

leg. She would, therefore, not be resting on her legs, but on her
posterior.

This hadith clearly indicates that the practice of tarabbu' was
abrogated and women did not sit in this position anymore.

Analysis

S(?me Salaffs haye raised objection on this narration. So Wwe
Will analyse this hadith in detail,

28. '
Nafi' (d.117/735) was a freed slave of 'Abdullah Ibn'Umar and one of the
teachers of Imam'Abg ﬁaanah.

29 A ! A .
No ;‘;’;g {\bdull_ah al-Harithf: Musnad'Abd Fanifah riwaya HarithTIP-‘w
éﬁ;i LJ[selrut: Dar al-Kutyb al'ilmiyyah, 1429,2008.
Qﬁ;;;\y\f[j:&.‘%sm‘ “ "":Uﬁwﬁ‘GthM\g{,@L){)le:M:be
s ;&t:; ‘GJﬁ‘U%b’*"’TM'RQﬁwszvbg‘,‘s’ﬂm‘& i |
" wiﬁ‘d}“)m&mswtw& LS Sl FAS ;
i
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Scanned by CamScanner




33

First Chain
&‘bwic;)tt—,k_\!w&gu'bkvcéu’)!\w.“l1@,9‘_5%[.8\4?)5?,
Clardlofuedlotos il mden s 5ueWls i

Allagradda(los GJrﬂ'ULr&w‘%-’b?cﬁU"P:ﬂ‘

Qadi Abi al-Hasan al-Ashnani (d.339/ 950) has mentioned this
narration in Musnad ‘'Ab@ Hanifah riwaya al-Ashnani 30 All

" the narrators in this chain are trustworthy and there is no
objection on this sanad.

Second Chain
Soml I Lol G G blda e g laluns i 41
FEsadlrad o e didlos € I urledine s
oliuer Sl 0P oV 2Id s Guea o ont !
Liredll(so i o glpe gl
'Abd Allah ibn Muhammad al-Harithi (d;340/ 952) has
mentioned this narration in Musnad 'Abid Hanifah riwaya

al-Harithi.*'
Due to fanaticism some people have criticized ai-Harithi. But
the truth is that he was a major hadith scholar and others held

good opinion about him. We do not want to go into those
details now, as we have already presented first sanad with no

objection.

Third Chain

deglalls ey s oot snimad s me flae 5ls

BluldlsY ol e Yallewsseradinedglos L
e di el ) Uad!

Abu 'Abdillah al-Husayn bin Muhammed bin Khusruw

T

30. Al-Khawarzt: Jami. Masanid al-Imam al-Azam: 1:493. Hyderabad:

? la'iratu ul Ma'arif'il-Osmania, 1429/2008
- ibid,
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has mentioned this narration 1n Musnad
1 281)<husruw°32 All the narrators in thjg Chajp
yzt“herc is no objection on this sanad,

al-BalkhT(d'szz./ :
'Abi Hanifah flwad
hy an
are trustworthy onvenicatly ignorCfi the two uthentj,
The Salafis haYC 1d) of this hadith which clearly prove that
~ ins (isna "

(safih) chain e(of Prophet i the sitting posture of Women
durmg_ e ;;ncliifferent from that of men. The same pr.actme hag
in Salah“é ted and practiced by all the Sunni wqmen
been ;Clcl tlihe last fourteen hundred years. All the fc.)ur.schoc.)l
througho rudence agree that a woman should sit in Fh1s
of (J;:raﬁgg position. However, the present day Salafis reject
con _ .

these hadith and follow their desire.

Imim al-Flaskafi (d.650/1252) too has menfioged thi
narration in his musnad3? to which Imam Mulla 'Alj al-Qari

(1014/ 1605) wrote a commentary and accepted this
narration.34 -

Till now we have discussed two narrations which clear%y prove
that the manner in which a woman sits and prostrates in Salah
is different from a man. The different posture in both the

position gives women maximum concealment and modesty
which is what the Shariah demands.

Ahl al-Sunnah, the Salafis ask wo
prostrate like men, thereby raisin
immodest and ugly position for
narrations are-sufficient to prov

Salah in sych 5 manner in whijc
and shows modesty

But in their opposition to
men to sit like men and
g their posterior which is an
a4 woman to adopt. These two
e that a woman must perform
h her body remains concealed
during all postures. A frer discussing these
- Narrations in detail, we will now present other evidence 0
Support our clajm |
M R

33. al-ﬁaskaﬁ: Musnad 'Abi ﬁaanah ri
34. Al al-Qari. Sharh M
qlmiyyah, 1405/1985.

. . Adab, n.d
Waya Haskafi, p.118. CalrotA]'Adabb al-
usnad Aby f{aanah, p-191, Beirut: Dar al-Kutt
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Raising the Hands

Men raise their hands up to ear lobes
shoulders. When a human being,

female raises his/her hands up to e
away from the chest region and arm
when the hands are raised up to shou

tend to remain close to the chest and arms pit are closed.
Anyone can practically do this and observe. Since the latter
action 1s more concealing for a woman, she is required to

adopt it. We will now present ahadith to prove this action for
women.

. and women rajge up to
lIrespective of male of
ar lobes the biceps gets

S pit are open. However,
Iders the biceps and arms.

1. 'Abdu Rabbihi reports: "I saw Umm al-Darda raising her
hands up to her shoulders in salat."3>

2. Wail bin Hujr ( _;"d'-j) reports that the Prophet Jjl- said, O!
Ibn Aujr! When you pray make your hands level with your

ears. And the woman shall raise her hands close to her
bosom.36

—

35. al-Bukhari: Juz Raf’i Yadain,‘p.66 (No.50) Beirut: Dar Ibn Hazm, 1416/1996
;‘b)uJ\,oTeJ,.:JGM@@L@@@MU:J&@L&@[;:@Q@ Live

| e sdo Bl o 5
36. al Tabarant: Al-Mu’ jam al-Kabir, 22:19. Cairo: Maktabah Ibn Taymiyyah,
1403/1983

“‘f?tﬁ&\:u;u\ww&'wuﬁwdwﬂ‘«b‘w—wwu‘vﬁ
O e i
"‘1’)‘01:«.,«1,.,;,41,L,,,L?@,,v,uuiﬁéﬂpﬁb;u&m-
‘“L“‘*‘:ﬁ)\wuc‘»dmwuu,uwwwf,@wwzdl 2
bl boly o efloh: JUs J il e G w3l fﬁijuﬁﬁ:
q‘“’“‘@wlaw..dx?bw151;@&1,&mfi&‘i%%;ﬁyu
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Haythami says: Tabarani has nzirr:flted It as Part of 3
IImmﬁ:i_'th y(:n the virtue of Wail bin Hujr with a Chaip
: . .
;\(/)Inigmunah bint Hujr narrating from her aunt Umm Yahya bint
a

bd al Jabbar. I have not identified her but the rest op the
Abd a :

. 37
narrators are reliable.

There is not much difference between raising the handg close
to the bosom or to the shoulder because when the hands g,
raised up to the bosom, the tip of the fingers reaches shoulder '
However, if a woman raises her hands up to her ears then
sides of her ams will be lified which will hinder e |
concealment of her body parts.

Although the chain is weak (da’if), due to one unknown
(majhal) reporter, but it is supported by other narrationg
besides the action of the Umm al-Darda, which has already
been quoted. Moreover this narration is not an independent
proof in itself. It is used to support other narrations. Hence the
weakness of one narration will strengthen the other narrations:
this principle is known to the students of knowledge.

3. 'Ata (a Tabi' 1) was asked how a woman should raise her

hands in Salah. He replied that she should raise them till her
breast. 38

4. Hammad [ibn Salamah] used to say that a woman should

37. al -Haythami: Majma. al-Zawai'd, 2-272. Beirut: Dar al-Fikr
141219911412

—
e

A S it 5 0 5y 3 oo SA

38. 1bn Abi Shayba: N GUPST & T TS A )L,_AM;’::
14282006 - usannaf: 2:421 (No.2486) Beirut: Dar al-Qurty
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e her hands parallel to her breast when beginning Salah 39
1a .

5, Tbn Jurai] asked’Ata whether .a woman should gesture with
hér pands like 2 male when rr{aklng takbir 'Ata replied that she
hould 1Ot rais§ her hands 1'1ke a male. Then he practically
dicated with his hands how it should be done by lowering his
hands and drawing them very close to his body. Then he said,

o the raising of hands, a woman is unlike a man. And if she
eaves that, there is no harm."40> 41

39. ibid, (N0.2488) - 2
Diw 4 iepet B N A3 M&UGQL‘"CJ{UJBLUW
O ST YoM \:La\,d\dd;n-:ug“‘bu'@s = [ “de\’%weﬁ's\u‘
40. ibid, (N0.2489) ¢ o L3 |
3 *Te A U\’
\Jdt‘d-’)-‘gl\-&*’. =) Geo -.BT)-J\ A ";MWBJB&J‘?U{‘@G N

s . 208 MT,J?/J%%W-M@;
3 bore AN J
Ms\ﬁiﬁwldl.,\u?@lw, U u;&seUSJﬁwbd?rU“ J

i 1is al-Islami,
Beirut: Majlis a
41, 'Abd al-Razzaq: Musannaf:3:137 (No. 5066)
1403/1983

VB Sl Y gl SR E
%Siﬁu:du,@\;wﬁquwu&?u PRS Jo W]

Scanned by CamScanner



38

Placing the Hands

The Salafis do not disagree with Ahl al-Sunnah, on the issue of
women placing hands in Salah. Both the Ahl al-Sunnah and

Salaff sect agree that women should place their hands on breast
as this is more concealing for them.

The men (Hanaﬂ) place their hands beneath the navel. This is
based on'a hadith reported by the companion Wa'il ibn Hujr
(#5) through his Son‘Alqamah. From Waki' from Mus3 from
'‘Algamah ibn Wa'il ibn Hujr from his Father (Wa’il) who said:
"I saw the Nabi (12l) placing his right hand upon his left hand
in Salah, below the navel."42

In another narration reported by the same companion, Wa’il
ibn Fujr (:4%) but this time through his Wife it is recorded
that Wa'il ibn Hujr went to the Prophet (gﬁﬁ"&‘) and the
Prophet went to the masjid, entered the prayer niche, raised his
hands and placed his right hand on the left over the chest 43

Although this chain is weak due to the narrator Muhammed
bin Hajar, it can be used because this is more concealing for a

42. Ibn Abi Shayba: Musannaf: 3:320 (N0.3959). Beirut: Dar al-Qurtubah,
14282006
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43. al-Bayhagi: Al-Sunan al-Kfnbra, 2:30 (No. 2166). Makkah al-Mukarramah:
Dar al-Baz, 1414/1994
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woman and supports other narrations Wthh talks about a
woman s posture in Salah.

'Ata said "A woman should gather her hands as much as
possible during standing."*

Since by placing hands on the chest a woman achieves ‘more
concealment as well as her hands are gathered, this posture is
practiced by women. The Salafi men do not have any problem

with women placing their hands on chest because they 1m1tate
women in this posture.

A A

44. 'Abd al-Razziq: Musannaf: 3: 137 (No.5067) Beirut: Majlis al- Islaml
1403/1983
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Some Other Narrations about Manner (f
Sitting in Salah

In the previous pages we have discussed a narration fron
Musnad of Imam Abd Hanifah regarding the manner in wh;g,
a woman should sit during Salah. All the narrators in that chyj,
are unquestionably trustworthy. We will mention a few mor
narrations on this topic, of which some are weak (da’if). Byt
this will not affect the other narrations, which in themselves
‘are proof. A weak narration acts as a supporting proof.

1. Ibn'Umar narrates that the Prophet Agg# said, When a
woman sits in Salah she should place one thigh over the other,
and when she prostrates she should press her stomach to her
thighs in a manner that is the most concealing for her. Indeed
Allah looks at her saying, "Oh my angels! I make you witness
that I have forgiven her."*

Note: The chain is weak due to Abu Muti' al-Hakam ibn'Abd
Allah al-Balkhi, who is a weak narrator.

2 When Ibn'Abbas was asked about the Salah of a Woman, he

replied "She must (Ihtifaz) draw herself close together and lean
~eterone side by resting on her left buttocks."46
45, al-Bayhagqi: Al-Sunan al-Kubra, 2:222. Makkah al-
al-Baz, 1414/1994 ‘
Iy JBJG ,Pwiﬂwuﬁwl.fwﬁ)scﬁ;fof'@u4i1‘u~.&cﬁp§4\@bq\
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Tused to perform Salat while in

3. Nafi' reports that Safiyya 4
48

the (tarabbu) Cross legged position.
4. Nafi' reports that the Womenfolk of Ibn 'Umar would adopt
the tarabbu' position in Salah.*’

5 Khalid Ibn Lajla] said: "Women were commanded with
tarabbu' when they sat in Salah and that they should not sit like

men on their buttocks.’® This is in order that nothing

happcns."5 I (For example, revealing of any part of the body).

6. Ibrahim (an-Nakha'i) said "The woman sits to the side 1n
Salah."5?

7. Ibrahim (an-Nakha'i) said "A woman is ordered to sit by
joining her thighs to one side during Salah (of two rak'at)"33

47. She is Safiyya bint Abi '‘Ubayd, the wife of 'Abd Allah ibn 'Umar. She was
a Tabi'i.
48. ibid, 2:506 (N0.2800)
@%@:ng%hwigb@ﬁ@j.fdw oewWls oIl
49. ibid, 2:507 (No.2805)
_Swléwﬂf@’\;u@f:dbéb@dﬁﬂ\wﬁéf,uw
50. It has been discussed in the previous pages that tarabbu- was later
abrogated.
51. ibid, 2:506 (N0.2799)
¥l e ot s ey e Gl leruas o Ade el Jus L) Lius
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et o Sl @slezst 1 doells e sl
52. ibid, 2:508 (N0.2808) u“"-'uef
WS‘fJ‘uig=dbM‘ﬁlw‘)Wu‘uinu°@f:uw=d[3;~e,-eﬂ:3\»
o ) | ol
. 'Abd al-Razzaq: Musannaf: 3:139 (No.5077) Beirut: Majlis al-Islami,
1403,1983.
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'Abdullah Ibn"Umar and His Wife

We have discussed above that Safiyya bint Abi 'Ubayd, the \f
wife of the Sahabi (Companion) 'Abd Allah ibn 'Umar used to |
sit in Salat in (tarabbu')cross legged position. But'Abd Allah
ibn'Umar said: "The Sunnah way to sit in Salat is to keep the z
right foot propped up and bend the left foot.">* Why would he
allow his wife to against the Sunnah; He must have seen his
wife performing Salah, but did not stop her from sitting cross
legged. This proves that the posture of sitting in Salah is
different for man and woman. He must. have learnt from
Prophet (‘@}"‘&4 that a woman is required to sit differently.

WM KM

An-Najdls

<4, Bukhari: Sahth al-Bukhar, 1:165 (No.827) Cairo: Dar Taqu

131171893
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Some Other Narrations about Manner of
Prostration in Saliah

In the previous pages we have discussed a narration from
Kitab al-Marasil of Abli Dawiid regarding the manner in which
a woman should prostrate during Salih. There is no objection
on that hadith. It has been used by Jurists as well as scholars of
hadith. We shall mention a few more narration on this topic.

1. 'Ali said: "When a woman performs Salah, she must practice
Ihtifaz and keep her thighs close together."’

2. 'Ali said: "When a woman performs Salah, she must practice
Ihtifaz and keep her thighs close to her stomach."*®

Analysis

Both the chains contain a common narrator Al- Harith ibn'Abd
Allah al-A'war(d.70/689). He was a student of Ali (#2). He
has been declared da'if (weak). The Salafis have mentioned all
the criticism on this narrator but have failed to mention the
praise about him. The Salafis wrote: "He was called a liar by
Imim Muslim. Al Madini said that al-Harith used to lic upon
'Ali. Abu Ishaq called him a liar. Imam Ibn Hibban called him
a shi'ite and weak (da 'if) in hadith.”

Indeed this criticism is written in Tahdhib al-tahdhib. But the

35. ibid, 2:504 (N0.2793)
Mﬁ’mwm"db‘dp‘”““ﬁ”u‘“’"dw‘qi“"u’ﬂég
=8
S6. 'Abd al-Razzaq: Musannaf: 3:138 (No. 5072) Beirut: Majlis al-Islzmi,
1403/1983 ‘
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Salafis often show academic dishonesty in narrator Criticigm
They pick and chose what suits them and leave the regt T}I:il 4
' S

narration in itself is not evidence, but it is used to support Othera
|

narrations. It is a principle of hadith sciences that Weak
narrations support and strengthen each other. Even if al-Harig i
bin Abdullah is considered weak (da’if) narrator, it is fair tg
show what the other scholars have said about him, something

which the Salafis tend to ignore.

Ibn Hajar writes: "Ibn Ma'in said there is no harm in him. Ibn

Abli Dawid said "al-Harith was a jurist among the people,
people liked him, he was the most knowledgeable regarding
the matters of inheritance, the knowledge of which he took
from 'Ali. When Ibn Abii Khaithama was asked regarding
al-Harith, he said that the scholars of hadith accept narrations
from him. Ibn Shahin said in (his book) al-thiqat "Ahmad ibn
S3lih al-Misri said that al-Harith al-A war was trustworthy and
firm. His narrations from'Ali are fair (hasan). He was told that
al-Sha'bi considered him to be a liar. He (Ahmad ibn Salih)

said: He did not lie in narrating, hadith but lied in narrating his

opinion."57

3. Ibrahim said: "When a woman prostrates she should join her
thighs to her stomach without raising her posterior and without

stretching her limbs out like a male."*® |
57. Tbn Hajar: Tahdhib al Tahdhib: 2:126 (No.248) Beirut: Dar al-Fikr

1404/1984
@g.s ,bqfcgdls—gﬂfngg,a M@euﬂcﬁw&w )u‘tf-‘"v‘cﬁwcd ),uJ!dLE [
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58. Ibn Abi Shayba: Musannaf: 2:505 (No.2798), Beirut: Dar al-Qurtubah,

1428/2006
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thighs in prostration ag g woman doeg 69

6. Hasan (al-Basri) said "A woman shoul
together in Sajdah (prostration), 6!

7. Ibrahim said:

d draw herself closely

"A woman used to be commanded to place her
arm and her stomach on her thigh when she goes into Sajdah
and not to spread her limbs out like a

male does so that her
buttocks are not raised."®2 | A

8. 'Ata said: "A woman; when she prostrates, she should bring
together her hands to herself, and join her belly and her chest
to her thighs, and gather her body up as much as she can."%3

9. Hasan (al-Basri) and Qatddah said: "When a woman
prostrates, she gathers her limbs up as much as she can and she

59. ibid, (N0.2795) ' |
s aUid ouandisl p Il eus 131" B owal s B ade s 02 oY o Lius
60. ibid, (N0.2796) o ~
Uw\iig@&@&)\&&uﬁug @ngwct@u‘t%glﬁua

_ _ .8l ﬁ”é’“"j
61. ibid, (N0.2797) B
BNV NS, - L dbwl\uc,oqu)L«{I'LluuT
62. 'Abd al-Razzaq: Musannaf: 3:138 (No0.5071) Beirut: Majlis al-Islami,
1403/1983 y dtmu;c
wtﬁﬁ}d‘)‘?@g"JB‘M@‘J'-";U;:)}MU;'&;)D:J3‘:;”@(::-& Le;‘;.s
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does not separate (her hmbs) so that she does not hﬁ her

posterior.’ -

These narrations prove that great tabi’iun like 'Ata Hasan
Ibrahim, Qatadah, Mujahld etc were of the opinion that a
woman's posture in Salah is different from that of a man. They
also informed the wisdom behind these postures, which is
concealment and modesty. If a woman prostrates like a man
her posterior will be raised which is against modesty and
decency. But our Salafi friends insist that a woman must
prostrate like a man, ralsmg her posterior. Their argument is
| | based on their ego and following Al-Albani. -

64. ibid, (No.5068) - -
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How Should a Woman Bow During
Salah? (Ruku')

Ruku' refers to the bowing down following the recitation of the
Qur'an in the standing position while performing Salah.

During ruku' men are required to bow and firmly grasp their
knees with fingers spread apart. The head and the lower back
should be in one straight line. The calf region and the back are

straight. The arms are away from the body and there is a gap
between chest and the arms.

If a woman too bows and grasps her knees like men, then her

posterior and lower back will be protruding which will be
~ against modesty and concealment. It is for this reason, a
woman is asked to bend only slightly so that her hands reach
her knees.A woman should not grasp her knees. Her fingers
“should be together and not spread. Her elbows and arms
should touch the body. |

'Ata said "The woman gathers her limbs up when she bows

 She raises her hands to her stomach, and she draws (herselt)

together as much as she can. 63

FTE

65 lbld (No.5069)
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The Rulings from the J Uristg
Hanafl

1. A woman should raise her hands till };? shoulderg, %
sl.lould not take her hands out of her sleeves. ‘

2. Tmam Badruddin al-'Ayni al-Hanafi writes (d.855/ 1451
"According to Umm al-Darda; 'Ata, Zuhri and Hammaq ,
woman should raise her hands till her breasts."®’

3. Muhammed ibn Muqatil has reported from his companion
that a woman will raise her hands till her shoulders_ %%

4. Imam Burhanuddin al-Marghinani al-Ganaff (d. 593/ 1197)
writes in his famous book "al-Hidayah" (a mediun

commentary on the Bidayatul Mubtadi: "A woman should
raise her hands close to her shoulders. )09

5. One of the popular books of Hanafi Jurisprudence,
al-Fatawa al-Hindiyya states: "A female should not spread out
in tuku’ and sajdah while she will sit on her legs. In sajdah, ke

/

[am

66. Sayyid Ibn Abldm Shaml Radd al-Muhtar, 2: 21M1. Riyadh: DarAa}
al-Kutub 1423/2003 L&\J U"L&'WCF Ya. L:~5-° \U_,L&-UJ(‘_’
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al 1lm1yyah 142071999
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will make her stomach rest on her thighs. "0

6. The sitting posture is described as: "A woman will sit on her
left buttock and position her legs out to the right side."’!

7. One of th? major Hanaff Jurist and hadith expert Imam Abu
Ja'far al-Tahawi (d.321/ 933) writes: "As for a woman, our

scholars state that she must sit in a manner that is most
conce:aling."72

8. Imam Sayyid Ibn'Abidin al-Shami (d.1252/1836) writes:
"A woman should raise her hands till her shoulders. She should
not take her hands out of her sleeves. She must place her one
palm over the other on her breast. She must bend only slightly
in ruku. She will not spread her fingers out in ruku' but rather
keep them close together and place her palms on her knees
without clasping them. She must bend her knees slightly. She
must contract herself in ruku' and saj'dah. She must place her
arms flat on the ground. She must sit with her legs out and
resting on her posterior in tashahhud. In tashahhud, she must
keep her fingers close together."73
70. al-Fatawa al-Hindiyya: 1:75. Egypt (Bulaq): al-Matba'a al-Kubra
al-Amiriyya, 131071892
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71. ibid. |
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72. Al-Tahawi (abridged by Imam Abu Bakr al-Jassas d.370/980): Mukhtashar

Ikhtilaf al-'Ulama 1:212, Beirut: Dar al-Bashir al-Islamiyyah, 1416/1995 ‘
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9. He writes at another place: "A woman should bend slightly
in ruku' without spreading her fingers out Completely,
However, she must contract hf;rself and place her palms on her
knees and bend them slightly. She must not spread out her

arms as this is more concealing for her. n#4

HEEE
74. ibid, 1:494 | - -
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Maliki
, mam Ton AT Zayd al-Qayrawant al-Maliki (d. 386/996)
jevotes 2 se?t;on with thf:_ heading "Woman's prayer" under
which he Wrtes: "Otherwise they do the prayer in the same
way as men except that they S_hOUId keep their legs together
and their arms close to their sides and keep themselves as
gathered'as possible whel;s'sitting and in sujid and in the whole
of the prayer in general." "= - o B _‘
7. Allama Salibh 'Abd al-Sami AbT al-Azhari writes: "When
you. say the takbir, it is recommended to raise your hands.
Their backs are towards sky and palms to earth, level with the
shoulders or a little lower, i.e. the top of the chest. This is for
the ‘man. As for _t'hé woman, it is a little less than that.
Al-Qaraf related consensus (')n[_that."76
3. Allima’Ali bin Khalaf al-Maliki (d. around 949/1543) has
written the same thing.”” e |

75. Tbn AbT Zayd al-Qayrawant: al Risala, p.52. Cairo: Dar al-_Fazliat 1426
2005 SENES S | o
Y Ud g 5 Y ot el e a8kl Ela s sefl G dz Mo Ll

- T 4V ),af,[.n ,ﬁ‘,{.a.w )od%}ﬂwt)ﬁz}kw
76. $alifi'Abd al-Samt: al-Thamar al-dani fi tageib al-ma'ani: Sharh Risalat Ibn

Abi Zayd al-Qayrawan, p.88. Beirut: al-Maktabah al-Thaqéﬁy ah, n.d.
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4. Allama’Abd al-Wahid ibn‘Ashir al-Maliki (d. 1040/ 1630)
writes in his poetic work on Jurisprudence: "The stomach from

the thighs men keep apart and the elbows from the knees when |
prostrating."78

5. Imdm Ahmad al Dardir al-Maliki (d.1201/1786) writes:
"As for a woman she will remain contracted in all postures‘,'_"79

B X ER

78. Ibn‘Ashir: al-Murshid al-Mu’in, p.167. Fez, Morocco: Matba' Anfa,
1427/2006. ) .
REPICSMEIE RS JUPPRPTENTS CO C R W

79. al Dardir: al-Sharh al-Saghir: 1:329. Cairo: Dar al-Ma'arif 1407/ 1986
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Shafi'j

(. [mam Shafi'i (d.204/820) writes: "It ig known th

(2'ala has asked women to cover up and rémain cozrlltcAiliih
prophet AJizb has taught the same thing and liked that des;n.
syjid they should keep their body parts together and theii
somach should rest on their thighs so that it provides
maximum concealment. Similarly, prophet A liked that
women should perform Saldh in such a way that during ruku'
and sitting, in fact during entire Salah, they should remain
concealed. He (Adizi-)liked also that she should spread her

jilbdbsoover her body during ruku' and sujid so that her body
is not described by her clothes."8!

2. Imam al-Nawawi (d.676/1277) after describing a man's
Salah writes: "The woman and the hermaphrodite should bring
together [their limbs]."?

3. Imam al-Shirbini (d.977/1569) while explaining the above
statement writes: "These two (i.e; woman and hermaphrodite
(should join their limbs together during ruku' and sujud.
Likewise, she should make her stomach rest on her thighs as

e

8. A longer garment of clothing that women wear. ‘It typically covers the
Whole body except the face, hands, feet, and sometimes head.

81. Imam Shafi'i: Kitab al-Umm, 1:138. Beirut: Dar al-Fikr, 1403/1933
laty oL séleat] food sl ukaf,;gwyg,w\dwmwm%
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Sl s o o fols Ui sSTolB Sl aomar sbs S 10 e

& (744Ul
§Leia e aleue Lugdal Ladld sl
{-%‘[-::4 p.100. Betrut: Dar

d‘cl\ggfﬁ.”,ws}

0, 2l-Nawawi: Minhaj al-Talibin wa 'Umdat al-Muftin,

AMinhaj, 1426/2005.
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this is more concealing for a woman and for a hermaphmdite’

nd83
it is much safer.

4. Tmam al-Bayhaqi al-Shafi’i (458/1066) writes: "All of the
laws of salah in which a woman differs from a man are baseq
on the principle of satr (concealment). This means that the

woman is instructed to do all that which is more concealing for
her."34

5. Imam al-Nawawi, while discussing ruku' writes: "A man
should keep his elbow away from his arms while a woman and
a hermaphrodite should not keep it avvay."85

6. In the same book while discussing prostration (Sajdah),
Imam al-Nawawi writes: "A man should keep separation
between his elbows and arms and between stomach and thighs.

A woman, on the other hand w111 keep her limbs together and
touching."86 ‘

7. Tmam al-Nawawi wrltes "A woman will join all her hmbs
together w87

- 83. al-Shirbili: Mughm Al—MuhtaJ ila Ma'ifat Al- Maam alfaz Sharh-
Al-Minhaj, 1: 170. Egypt Mustafa al—Babl al-Halab1 1377/1958.
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4. Al-Bayhaql Al-Sunan al-Kubra, 2:222. Al-Makkah al-Mukarramah Dar

-al-Baz, 1414/1994
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85. al-Nawawi: Rawdhat al-Talibin,
1423/2003.

36. ibid, 1:364
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1417/1997. A gl ) o

1:355. Beirut: Dar Alam al-Kutub,
&:i\\),-sf;mdl;\),wwcw,»d»mtss

Scanned by CamScanner



55

g Tmam Jbn'Abd al-Barr (d.463/ 1071) writes: Imam Shafi
id" A woman should sit in the most concealing position."38
XE XX

W

Abd al-Barr: Al-Istidhkar: 1:480. Beirut: Dar al-Kutub al-lilmiyyah
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Hanbali
1. Abd Allah, the son of Imam Ahmad bin Hanbal narrates: |

asked (my father) "How does a woman prostrate and sit during

tashahhud; He replied, "In a manner which is most concealing

for her."89

2. The Hanbali Jurist, Mansir al-Buhtti (1051/ 1641) writes:
"Women are equal to men as far the actions of the Salah are
concerned even in raising hands. But they shall keep
themselves gathered during ruku, sujid and other aspects of
Salah so that they do not open and stretch like men. And it is
better that when they sit they should draw legs on one side or
they can practice tarabbu (to sit like cross legged) and if a
stranger is listening, they should lower their recitation."

3. The Hanbali scholar Ibn al-Jawzi (d.597/1201) writes:
"And the women are similar to men in all those issues which
we have discussed above except that they should gather
themselves during ruku' and sujid and while sitting they
should draw their legs towards right or sit in tarabbu' (cross

legged) position."g,l

89. Abdullah: Masa'il al-Imam Ahmad ibn Hanbal Riwaya Ibnihi 'Abdillah ibn
Ahmad, p.79 (No.281) Beirut: Maktaba al-Islami, 1401/198] .

Al as JBugalluamscas o8 rluadcas clsgiew! 306 LY
'90. Mansir ibn Yiinus Buhiti: al-Rawd al-murbi'; sharh Zad al-mustaqgni’,
1/183. Riyadh: Maktabah al-Hadithiyah, 1390;1969. |
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91. Ibn al-Jawzi: Ahkam al-Nisa. Beirut: Dar al-F ikr, 1409/1989.
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5. Imam Ton Qudamah al Hanbalt (4.620/1223) writes: There
are tWO Teports from Imam Aflrnad on this (Should a;zvoman
raise her hands with the takbir or not (matter). The first report
says that women should raise their hands during takbir but
lower than men. This was related from Khallal on the authority
of Umm al-Darda and Hafsah bint Sirin that she used to raise
her hands. It 1s the view of Tawiis. The second report gives
precedence to T a]'c'zﬁ93 and, therefore, favors the view that
women shouldn't raise their hands during takbir.”

6. He writes further "A woman and a man are similar (in
Salah) except in ruku' and sujiid and while sitting the woman
will practice sadl. (Draw her legs out of her right side). Imam

92. Ibn Muflih: al-Mubdi. Sharh al-Mugni', 1:420-21. Beirut: Dar al-Kutub
al-ilmiyyah, 1418/1997.
93. Tajafi means expansion and in the context of Salah it means the
recommended extension of all limbs in the Salah, such as lifting one’s arms
and elbows off the ground and away from the body during prostration. It is
legislated for men but not women (even if they are praying alone). Women
should not extend themselves but rather keep their limbs close to enhance
Coverage of their body. |
4. Ton Qudzmah: al-Mughni, 1:547. Beirut: Dar al-Fikr, 1405/1984.
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Ahmad said that he liked sadl and Khallal preferred it."”

7. Tbn Qudamah writes at another place: "Concealment ig
preferred for a woman. For this reason extending the limbsg

. " 6
(tajafi) is not recommended for a female. s

HE KX

95. ibid, 1:635

,f@huﬁ,awutﬁ\dw?.ﬁwJw,ueusésf,dud?,n,
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96. ibid, 2:36
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The Case of Umm al-Darda

The Salafis bring the case of Umm al-Darda; support their

claim.

matter. |
[bn AT Shayba records: "Makhul reports that Umm al- Darda[]
Jsed to sit like the males in Salah. n97

we will analyse this narration to see the truth of the

The Salafis claim that since Umm al-Darda; was a female but
e used to sit like men; this proves that men and women have
similar posture in Salah. An analysis in to the books of ahadith
shows that there were two females with the name Umm
al-Dardi. One was a female companion (Sahabiyya) and the
other was a successor (Tabi'yyah). We need to first find out,
out of the two, who is the one mentioned in this narration, the
senor Umm al-Darda; companion (or the junior one)

SUCCESSOr.

[mam Ibn Hajar Al-'Asqalani writes: "It can be realized from
the narration of Makhul that the narration refers to the younger
Unm al-Darda, the Tabi’yyah (successor) and not the elder
Sahabiyyah (companion) because Makhiil met the former and

M0t the latter, "93 Imam al-M1z21 writes that this Umm al-Darda(]
\

9.1
1428?21‘0(;\ i Shayba: Musannaf: 2:507 (No 2801) Beirut: Dar al-Qurtubah
6.

Y
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was the younger one, who was well versed in jurisprudence %%

Two hadith masters have agreed that the Umm al-Darda[]
mentioned in this narration is the younger one who was a
T'abi'i (Successor) and not a companion (Sakhabi).

The Salafis do not want to follow the Prophet Aditle who
ordered women to perform Sajdah (prostration) in a conce‘ali'n_g |
manner which is different from men. We have discussed this
f}adith in the beginning. The Salafis do not want to follow the
| cBmpanions of ‘the Prophet, who said that the women must
perform Salah in a modest and concealed manner. The Salafis
do not want to follow the majority of the successors (Tabi'i)
like Ibrahim an-Nakha’i(d.96/714), Mujahid (d.104/ 722),
Hasan al-Basri(d.110/728), 'Ata (d.114/ 732) Hammad ibn
Salamah (d.167/ 784) etc. We have discussed in the previous
pages how Salafi scholar Al-Albani twisted the statement of
the great tabi'i Ibrahim an- Nakha’i to suit his desire! Can this
action of Umm al-Darda be used as a proof by the Salafis? The
answer is given by the hadith master Imam Ibp Hajar. He
writes: "The practice of a lone Tabi'i even though it may not
contradict any principle, will not be used as a proof." !

In fact there is another report regarding Umm al-Darda which |
is contradictory to the one used by the Salafis. Imam Ja far
al-TahawT writes: "Tbrahim Ibn Ablah reports that he saw Umm

99. al-Mizzi: Tahdhib al-Kamal: 35:353 and 355. Beirut: Mu'assasah al-Riisalah
1408/1987.

N1 | IO R SRU A
100. Tbn Hajar Al-'Asqalant: Fath Al-Bari, 2:306. Beirut: Dar al-Ma'rifah,
1379/1959.
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a]—Dardé performing Salah cross-legged (tarabbu').'?! "This
. Ontradicts with th'e r.eport by Makhul which states that Umm
al-Dafdé used to sit like the males in Salah. Hence we have to
terpret that her action of sitting like men was not her regular
practice, rather, she might have done this due to some
pecessity of illness.

[n Shafi'l figh men and women sit alike in the final tashahhud,
esting on their left buttock and legs out to their right side.
However during ruku' and sajdah women have been advised to
pe more concealing. Hence, it is possible that Umm
oJ-Darda’sat like men in those postures. So it cannot be said
with certainty that Umm al-Darda used to sit like men in all the

postures of Salah.

\
101, Tafs. - ~ ' : : 2
Tahaws: Sharh Mushkil al Athar: 13:244 (No 5235) Beirut: Mu’assasah -

jzlisaiah 1415/1994.
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The Preconditions of Salah

been presented which

In the previous pages some evidence has
different from a man

proves that a womas's posture in Salah is _ ar
when it comes to tying hand, bowing, prostration and sitting.
For the interested readers, we will explain step by step method

of Salah for a Muslim woman.

The five daily Salzh is fard (obligatory) for every 'aqil (sane)
and baligh (having reached the age of puberty) Muslim. There
are some preconditions which have to be fulfilled before we
begin our Salzh. If we realize that any of these preconditions
were not fulfilled, then we must perform our Salah again. We
will discuss these preconditions before we move on to the step
by step procedure of a woman’s Salah.

The preconditions for a Salah to be valid are: Intention, Takbir
Tahrima, Time, (Khtuba for Juma Salah), Purification,
Covering of those body parts which constitute awrar and
Direction of Qibla.!%

1. Taharat (Purification)
Allah says in the Qur'an:

For Allah loves those who turn to Him constantly and He loves
those who keep themselves pure and clean. [Al-Baqgrah, 2:222]

The body, clothes and place of Salah must be clean and free

102. Haskafi: ad Durr al-Mukhtar, p.56. Beirut: Dar al-Kutub al-'ilmiyyah,
1423/2002.
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from all types of impurities. 103 purification from the state of

najor impurity (Janabat) is attained by complete bath (Ghusl)
and purification from the state of minor impurity is attained by
Jblution (Wudu).

Allah says:
duﬁm ’,;;\JﬁcLsttd;,séém\ 'T@ﬂ\tﬁ?'

(22 338 o)A a2 5 513421 558l
,\bulw»—(—ww\ 3 f.wd;,q@a f; 24 o)319350
<.h’:>})\ ,l’Lw‘W‘ A ’L‘“M,OJJ W‘ 53 9fv

S g <ANe UQZCPU*’»- fazs ‘wyb‘aﬁ»ﬁwb
O ye who believe! When ye prepare for prayer, wash your
faces, and your hands (and arms) to the elbows; Rub your
heads (with water; and (wash) your feet to the ankles. If ye are
in a state of ceremonial impurity, bathe your whole body. But.
if ye are ill, or on a journey, or one of you cometh from offices
of nature, or ye have been in contact with women, and ye find
no water, then take for yourselves clean sand or earth, and rub
therewith your faces and hands, Allah doth not wish to place
You in a difficulty, but to make you clean, and to complete his
favour to you, that ye may be grateful [Al-Ma’idah, 5:6]

Allah says: |

4“—'

oW e ,/1 o 2{ <<y .l-
Vs (B Jog A \300 St
? Children of Adam' Wear your beautiful apparel at every
Me and place of prayer. [Al-'Araf, 7:31]
Al says: g elfz

103,

b al-Fatawa q. -Hindiyya: 1:75. Egypt(Bulaq): al-Matba'a al-Kubra
Amiriyya, 1310/1392.

ealidde JanidloBlsars s fatlanerr dwland ghs

Scanned by CamScanner



64
And thy garments keep free from stain! [Al-Mudatthir, 74:4)

The meaning of the statement that the‘place where Salah ig
performed should be clean and pure, means that at least the
area of sujid (prostration) and the area where the feet are

placed should be free from impurity.'*

2. Satr-i'-'Awrat (The parts of the body which must be
covered) ‘

Allah says

4

PG P s 27,0 3 2 99, p i}:w 2.
R VaGes s B st dn Ladlos s b aide e i), 155
-~
-2 P PTRY 4):- o
Lesgblay|eies, ;

And say to the believing women that they should lower their
gaze and guard their modesty; that they should not display
their beauty and ornaments except what (must ordinarily)
appear thereof. (Al Nur, 24: 31)

Imam Abit Dawiid records: Narrated Aisha, Umm al
Mu'mineen: Asma, daughter of Abu Bakr, entered upon the
Apostle of Allah (k- )wearing thin clothes. The Apostle of
Allah(4gil-) turned his attention from her. He said: O Asma!
when a woman reaches the age of menstruation, it does not suit
her that she displays her parts of body except this and this, and
he pointed to her face and hands.!?’

104. Haskafi: ad Durr al-Mukhtar, p.57. Beirut: Dar al-Kutub al-'imiyyah,
1423/2002,
i ffind(s[.es\u.s,;w@,ﬁ,d p‘yléé J@mebfw&,‘@‘w&»,)
105. Abi Dawiid: Kitab al-Sunan, 4:423 (No0.4101) Beirut: Mu'assasat
al-Rayyan, 1419/1998.
st Ul I e YE A1 Laidl ot o $as S W o o sing Lo
Qf@;@f@flﬁuﬁl@b)w&@@p@l;.a,iagdbwls-uss‘iﬂvcM
B s s 2,28 518,003 Ul ooy el o 4l Sy o el
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The awrat for free women is the entire body, except for the

e, the palms of the hands and the soles of the feet. Women
should cover their entire body including their hair, !9

3. Istiqbﬁl-i-Qibla (Facing towards the Qibla during Salah)

ays
Allaflffy:/ “”1 < 1,:5”“ 248N, 57% z : - ‘{44 s 22
bdg 33 Blepdadilidiindd g ic B 3
o -

'F‘ . 5»‘”31 9,’ \le, 2 ~ ” 4’ 1
FACMIEI ST PN ER PRSPV 23
3 s UCE (sT% SThT e » o€ S sGE_ 2 < L 5
Gskea3 B J3Budl 3 2455 s 521 010 s e
We see the turning of thy face (for guidance to the heavens)
now shall We turn thee to a Qibla that shall please thee. Turn
then Thy face in the direction of the sacred Mosque: Wherever
ye are, turn your faces in that direction. The people of the

Book know well that that is the truth from their Lord. Nor is
God unmindful of what they do. [Al-Baqrah, 2:144]

4. Waqt (Prescribed Time)
Allah says |

For such prayers are enjoined on believers at stated times. [Al
Nisa; 4: 103]

It is necessary to offer Salah within its stipulated time. For
Xample, today's Asr Salah is to be offered, it is necessary that
the time for' Asr has begun; Asr Salah will not be valid if it is
Offered before the beginning of its time. For each city, the
Salah timings are different as it is dependent on latitude and

]\ - .
0 YA =1 « = " — e
16' Ion'Azbidin al-ShamT: Radd al-Muhtar: 1:504. Beirut: Dar al-Fikr,
22112000, |
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ch city is available in Masjiq,

time table for €2
The 11 in advance for salah before

Jongitude.
But one must try t0 prepare We

the salah time.m?

5. Niyyat (Intention)
Allahsays o
uwiijumééiﬁ‘ PceAyily2) 3

mmanded no more than this: To-

And they have been €O | ‘ r
im sincere devotion, being true (in

worship Allah, offering H
faith) [Al- Bayyina, 98:5] |

Narrate "Umar bin‘Al-Khattib: I heard‘ Allah’s Apostle saying,
"The reward of deeds depends upon the intentions and every
person will get the reward according to what he has intended."1%®

6. Takbir e Tahrima_ To start the Salah by uttering (ALLAHU |
AKBAR 4$'1a}) |
 MEME

107. Ibn 'Abidin al-Shamr: (= — ok,
4215008, | Shami: Radd al-Muhtar: 1:125. Beirut: Dar al-Fikm
_SM‘ ° - o “ .

J Jdbwgy'ﬂﬂﬁ\yﬁid\y\ﬂwﬁfdw 3:1:1;“3’

108. Bukhari: Sahih al-Bukhs
: -Bukhart, 1: . s
1311/1893. ari, 1:6 (No.l) Cairo: Dar Tauq An-Naj®
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Step by Step Guide for Salah

Here we shall write down ‘the. step by step guide of how a
Muslim Woman performs Salah. Reference for some steps has
heen discussed in the previous pages and shall not be repeated
nere. Where ever necessary, the reference will be provided in
the foot note.

. Stand straight, facing the Qibla.
2. Keep the feet together, toes must face the Qibla.

Note: Salafi men keep their legs wide apart and insist that men
and women have similar posture in Salah, hence women must
also keep their legs apart. What an ugly, miserable and
immodest stance.for a woman to adopt. A woman is an object
of concealment according to the hadith. When she has to
stretch her legs wide open, sh¢, adopts the stance of lewd and
shameless woman. To know more about this topic, refer to our
booklet entitled "The position of feet in Salah."

3. Make a firm intention (in your heart) of the Salah that you
are about to offer. To say it verbally is better (for example, "I

intend to offer four Rak’at for today's Fard Dhur Salah, facing
Qibla, for Allah Ta’ala.)

4. Raise the hands to the shoulders without taking them out of

the burqa, of sleeves. The palms should face the Qibla and
fingers should be straight.

5. Reci _
Recite the takbir (ALLAHU AKBAR A5 1) and place the

a
pa?rié 18;1 the chest. Place the right palm on back of th¢ left

| ~
09, Ibn 'AbidTn al-

Shami: Radd al-Muhtar: 1:482. Beirut: Dar al-Fikr
1421/200¢, ’
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6. Fix the gaze on the place of sajdah during the standing
posture.110

il 111
7. Recite thana and ta’awwuz followed by tasmiyah.

8. Recite Surah Al-Fatiha and then tasmz‘yah“zfollllg)wed by
any Surah from the Qur’an (minimum three verses).

£ . 114
9. Say Takbir (ALLAHU AKBAR ,§"lail)and go into ruku.

Note: The takbirat-e-intiqaliyyah (takbir which is recited
when moving from one posture to another) should be
commenced as soon as one begins moving to the next posture
and only be completed when one reaches that posture.

Ruku (Bowing Down)

1. Bend slightly to the extent that the fingers are able to touch
the knees.

Note: In the posture of ruku. the fingers will be kept together.
One will not grasp the knees fully nor spread out the fingers.
Similarly the head and back will not be kept in a straight line,
to ensure that the body is in contract.

110. Hasan Shurunbulali: Nur al-Idah, p.28, Egypt: Maktabah Muhammad Al

Subaih, n.d. Bz aad bal b,
111. ibid, p.29 ‘

M&W’J}\Sd‘y}JUDd[M,&LM‘JJL»J}JMS,&a.U'LLu*‘dw,N
112. Ibn 'Abidin al-Shami: Radd al-Muftar: 1:482. ‘Beirut: Dar al-Fikr,
1421/2000.

88 3B 38 g 8 Ju30dS WS ol snsuae d§JW‘W‘t§; 3s
I13. Tahtawi: Hashiya al-Tahtawi 'ala al- -Maraqil Falah, p.104. Beirut: Dar
al-Kutub al-'ilmiyyah, 1424/2004. '

U.-.;.;) L{MJ\&L:‘-M\% (‘}W,@,Au‘,ﬂby\w"‘tﬁm‘;r,&))
114. TIbn Abldm al-Shaml Radd al-Muhitar: 1:482

. Beirut: Dar al-Fikr,
1421/2000.
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2. The arms should be joined to the sides so that there is no
gap between the arms and the sides. ‘

3. Fix the gaze on the feet in the posture of rukuy', 115

4. Recite the tasbihewBiadl, = minimum thrice or any odd
number of t1mes 116

5. Stand up from ruku saying the tasmi: Eu-»?u-och\cNfollowed
by the tahmid: ot Ly,

6. Stand up erect. The body should be co‘mp_letely at ease

before going into sajdah. 13

Sajdah (Prostation)
1. Say the takbir and proceed for sajdah {12
2. Keep the back crouched when going 1nt0 sajdah

3. Place the knees first on the ground then the palms, then the

115. ibid, p.478_ — | ] | | -
oS’ ;dbw)eﬁdbmkédbsaﬁcwdlvﬁ
116. ibid, p494 : N
: ‘\U"?J" &Mulww& )J1Q7ou‘)LJ\UGUa=.JulHJL4JL\?Jw-»
117. |b1d p496 : o
L;-g-!(,)t;uw|w'jb-(,abj\w p..(.), M@;)UAML&.)JN)
J;.-..AGU\%,., .1;1;9@,},&,41&,@,@\@\.(,“,&@[;)
| Lgtauast st )&Mw\&(\awAW@ﬂ)
118 lbld p-497
AR il 0,50 6l oLl 3 J}:ﬁobu.!w,n(hw)dy(bwﬂw DI
aaslyJle ,.,_*.,w,\dwubu._],‘Muﬂmua}f‘ﬁ‘«&ﬂuﬁub
2L @ GILS s
119. al-Fatawa al-Hindiyya: 1:75. Egypt (Bulaq): al-Matba'a al-Kubra

al-Amiriyya, 1310/1892. {
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120
nose and lastly the forehead.’

' i 27121
4. Keep the fingers tightly closed facing towards the gibla.

parallel to the ears.12 £

6. The feet should not be upright. Instead, they should be
placed on the ground on the right hand side.

7. Draw the limbs of the body closely together and press them

5. Place the palms

firmly, RPN
8. The stomach should be joined to both the thighs and the
arms to the sides. | |

9. Both the forearms/elbows should be placed on the ground.

10. Fix the gaze on the nose in sajdah.123 | |

11. Recite the tasbih: &° Y& minimum thrice or any othe

odd number of times.'?* o '

120. Ibn 'Abidin al-ShﬁmT: Radd al-Muhtar: 1:497, Beirut: Dar al-Fikr,
~ 1421/2000. | .
a5 ] Louia (A ) sdad V) (s o) PV e L 83 sl (4aidy Lt )

121. ibid, p.498

A alde szalagng ol bl

[22. al-Fatawa al-Hindiyya: 1:75. Egypt (Bulaq): al-Matba'a al-Kubra
al-Amiriyya, 1310/1892. |

AL s anlolan y s a3 o 3 radl Gl 2228

123. Haskafi: ad-Durr al-Mukhtar, p.66. Beirut: Dar al Kutub al-'ilmiyyah,

1423/2002.
| 3 * £ “ -
dsalh))d‘a'fd"éc}ij&)-"}}” ‘Ck.wéj):ky [.)L&" v’ S;Lulwo > }.J.v 4{; (‘-,JL:T['GJ,)
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124, al-Fatawa al-Hind:
-Hindiyya: 1:75 . ' _Kubra
al-Amiriyya, 1310/189;. - Peypt(Bulag): al-Matba'a al-ie
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12. Say the takbir and sit up in the position of jalsah.'®
Jalsah (Sitting Position)

1. Sit on the left buttock and place both the feet on the right
side.

2. Both hands should be placed on the thighs with the fingers
joined together.

3. Fix the gaze on the area between the lower chest and lap
whilst in jalsah. 126

4. Remain in the position of jalsak so that body is completely
at ease before proceeding for the second sajdah.'?’

5. Say the takbir and proceed to the second sajdah as

normal. 128

6. After the second sajdah say the takbir and stand up for the
second raka't. 122

After performing sajdah in the second rakat, sit for tashahhud,
recite durtid followed by du'a and with salam finish your
prayer.

.SQK- .SG& -306- -&“8-

125. Haskafi: ad Durr al-Mukhtar, p. 69. Beirut: Dar al-Kutub al-'ilmiyyah, ’_
1423/2002.

uuu«lé;) — (@ e e sl Lo o) — (@3 (8K 145 o, B %)
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126. ibid, p.66
5> ,a.?d[:& JERP
127. ibid, p.66 : ,
Cabacuandion d€s)
128. ibid, p.70
LB Uy s #K2s)
129. ibid.
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Conclusion

(fugaha) are derived from Qur’zp and
by reading the books of Jurisprudey, ce.
hools of Islamic Jurisprudence have
stated that a woman must conceal her bocly while p_erforming
Salah. This is based on the hadith of Maras‘Tl of A.bu Dawig,
Masanid of Imam Abu Hanifah and other narrations wl?lch we haye
discussed in the previous pages. A simple research will show thqy
all the Jurists have deduced these rulings from the same ahadith
and narrations from the companions and the successors.

A normal Muslim does not have the required knowledge and the
skills to deduce these rulings. But strangely, the Salafis prompt
young people to quit following the rulings from Jurists and look
directly into the ahadith. The fact being a normal Muslim cannot
read original Arabic text of the ahadith, does not know the types of
ahadith and the method of deducing rulings. If someone is
interested in learning this knowledge, then he should join an
Islamic University and study under a qualified teacher.

The rulings from Jurists
Sunna. This fact can be seen
The Jurists from all four sc

Can a rational mind accept that all the Islamic scholars in the last
fourteen hundred years were wrong? Can we accept that women in
the last fourteen hundred years were performing Salah in the wrong
manner and the scholars were quiet? Can we agree that Jurists from
all four schools of Jurisprudence, who lived at different times on
this planet, agreed on the same wr,orig thing? -

To a normal person the answer to all{'vthe‘a'bove' question is NO! But
our Salafi friends have a different versiop. According to them, all
the‘ scholars in the last fourteen hundred years were wrong and they
all agreed on wrong rulings! Only now, in the fifteenth Islamic

century we have got"Salafy ich i
X T talent" which i hing the ummah
how to practice Islam > faching

May Allah save all of yg
us to follow the shariah an

from pride and arrogance and help all of

d not our desire. Amin.

M - ’
3y Allah accept thjs effort. Amin b jah al-Nabi al-Amin. 5 »
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Prophels are Allve.
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